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Editor’s Foreword

As the translator says, the purification of the Sangha is now an urgent
matter, as the neglect of the Vinaya rules is commonplace. Also, as the
Sayadaw says, “If a monk, who is well-trained in the Vinaya, accumulates
many followers and great material wealth, he can do much damage to the
Buddha dispensation, unlike an ignorant monk.” So books like this are vital.

In the absence of the Buddha, maintaining acceptable standards of conduct
for monks is hard, even if there is wide agreement on what acceptable standards
are. The monks most in need of restraint are those least amenable to advice. At
the first Buddhist Council, even five hundred Arahants could not agree on
which offences were lesser and minor (Vin. ii. 288). The Milindapafiha says that
offences of wrong doing (dukkata) and wrong speech (dubhasita) are lesser and
minor offences. This is reasonable since offences requiring confession (pdcittiya),
or confession with forfeiture (nissaggiya pacittiya) include: killing animals,
drinking intoxicants, telling deliberate lies, abusing monks, hitting monks,
eating in the afternoon, and using money. All these things are contrary to the
precepts observed by lay people or novices. So we cannot regard them as minor,
except in comparison to the major offences such as sexual misconduct, stealing,
or killing human beings. We could regard telling jokes, making sarcastic remarks,
or talking with the mouth full while eating as minor offences, but scrupulous
monks will observe even these minor rules out of respect for the Buddha.

Books like this are vital. Due to lack of knowledge, unwise lay people will
slander monks, shameless monks will abuse scrupulous monks, scrupulous
monks will have ill-will towards shameless monks, and many may fall into hell.

As the Sayadaw points out, there are skilful ways to criticise the wrong
conduct of shameless monks without making unwholesome kamma. Wise
lay people can make merit by donating allowable requisites and paying
respect to shameless monks. If asked for unallowable things, they can politely
ask, “Is this allowable?” to remind a shameless monk of his remissness
without criticising him directly. There are so many rules to observe, that even
the most scrupulous monk is likely to overlook some offences. A lay person
can give money to a lay attendant, inviting a monk to ask for whatever he
needs. If a lay person gives money or other unallowable things to a monk,
he or she will make only demerit.! An attendant is living in dependence on

Y “Yampi so Tathagatam vd Tathdgatasivakam va akappiyena dsadeti, imind paficamena thinena
bahum apufifiam pasavati — Also, whoever offers to the Tathagata or to the Tathagata’s disciple
what is not allowable, in this fifth case makes much demerit.” (Jivaka Sutta, M. i. 369). The
word “Gsadeti” means “invite to accept” or “offer,” so a lay person makes demerit even if a
scrupulous monk refuses to accept money. Any honest person will be insulted if offered a
bribe. To offer money to a monk is also an insult.

vi



viii Editor’s Foreword

the monk, so he should obey the monk’s instructions, but a lay person does
not have to.

Regarding one’s own conduct one should not tolerate the slightest fault,
but regarding others” conduct one should cultivate boundless compassion
and tolerance, or practise detachment. When associating with fools, which
means all those who do not observe basic morality, one should guard one’s
mind and speech very carefully, otherwise one will be sure to make
unwholesome kamma. Diamonds, rubies, and emeralds are extremely
valuable due to their great rarity. If one is unable to find such precious jewels,
one must make do with quartz or marble for ornaments — and even
sandstone can be used for grinding knives!

These are very special rare times that we live in. The Buddha’s dispensa-
tion is extremely precious, but it is decaying year by year. All Buddhists
should strive to maintain the true Dhamma, but they need sufficient
knowledge and wisdom to discriminate between true Dhamma and corrupt
Dhamma. From corrupt Vinaya comes corrupt Dhamma; from corrupt
Dhamma comes corrupt Vinaya. Therefore, they should read books such as
this carefully, and reflect deeply on their own moral and mental purity. They
should practise tranquillity and insight meditation to gain control of the
passions. If lay Buddhists have a mature knowledge of Dhamma and Vinaya,
it can only help to prolong the Buddha’s dispensation. With great compassion
they should urge and encourage the monks to promote the essential practices
of scriptural study or insight meditation, instead of giving them money or
asking them to practise astrology.

The translator’s preference was to leave technical terms untranslated, but
in my experience most readers find Pali words a barrier to understanding.
If one insists on one different English word for each Pali term, being
consistent is very difficult. The key terms here are few, but their meaning
varies according to context. Three very similar Pali terms — susila, lajji, and
silavanta — could all be translated as “moral” or “virtuous.” To show that

“lajji” has the opposite meaning to “alajji” — shameless, I have used the
translation “scrupulous,” but in some contexts “moral” or “virtuous” is more
appropriate. In the Vinaya, “dussilo — immoral” has the specific meaning of
defeated, no longer a monk due to commission of the gravest offence, so one
should not use it loosely.

As the Vinaya rules only relate to verbal and physical misdeeds, a
scrupulous monk could lack virtue or goodness. It depends on his intention
for observing the Vinaya rule. If it is only for the sake of praise and gain, it
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will not amount to much. However, if he reveres the Buddha and follows
the rule out of respect for the Buddha’s command, then he rightly deserves
to be called a virtuous monk, not just “scrupulous.” He certainly should not
be called “fussy” or “difficult” just because he is not weak-willed and
shameless. A virtuous monk may break rules sometimes due to unmindful-
ness or strong defilements, but when he realises his offence, or if his fellow
monks remind him of it, he readily admits his fault and duly makes amends
according to the Vinaya procedure prescribed.

A shameless monk, on the other hand, may be wise in the sense of being
learned in Abhidhamma, Sutta, and Vinaya, but he lacks any genuine virtue.
He frequently breaks the rules knowingly and deliberately, without any
moral scruples or sense of shame. Though he knows his offences clearly, he
does not admit that there is any fault in breaking the Buddha’s injunctions.
If his fellow monks point out his offences, he either retorts by accusing them
of other offences, evades the issue, or follows the rule only while others are
looking. Such completely shameless monks lack virtue and moral integrity.
They are not just weak or heedless, but truly wicked.

Many modern monks, due to lack of proper training, do not clearly know
what is an offence, and what is not. They just follow what their preceptors,
teachers, and fellow monks do. Such monks are shameless as well as foolish,
though they may sometimes be good-natured. Having become a bhikkhu,
one should understand the training that one has undertaken. If one reads
just the basic Patimokkha rule, one will soon realise if one’s teacher or
preceptor is shameless. A newly ordained monk is not in a position to correct
a shameless preceptor or teacher. He will either have to disrobe and seek
re-ordination elsewhere, or ask to study with a famous teacher or meditation
master. If he is negligent, he will inevitably become shameless like his teacher.

What the Sayadaw says here applies to lay people too. Lay Buddhists
can also be classified as moral or immoral, wise or foolish, good or bad. The
texts contain plenty of guidelines for lay Buddhists to become moral, wise,
and good devotees. As monks have a duty to study and train in the monastic
discipline, lay Buddhists have a duty to study and train in the lay person’s
discipline. Detailed guidance can be found in the Singalovada, Mangala,
and Saleyyaka Suttas. They should also undertake regular courses in insight
meditation, since insight is indispensable to moral purity. If both lay
Buddhists and monks strive hard to study and practise the Dhamma and
Vinaya, the Buddha’s dispensation will be preserved in its pristine purity.
All that is necessary for evil to succeed is for good people to do nothing.
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Translator’s Preface

The Dhamma Dipani, written in Burmese by the late Venerable Ledi
Sayadaw, a famous scholar and meditation master, is, I think, the best of his
many expositions (Dipani). This work concerns the Vinaya. The survival of
the Buddha’s Dispensation depends on the survival of the Vinaya. The
Sayadaw answered thirteen questions asked by devoted lay persons in 1901.
Alllay supporters want to see virtuous monks guiding the people and serving
the dispensation effectively, for the Sangha is the mainstay of the Buddha’s
teachings. To prolong the Buddha’s dispensation, all well-wishers want to
purify the Sangha by suppressing immoral monks. Nowadays, the purifica-
tion of the Sangha is an urgent matter, as neglect of the Vinaya rules is
commonplace.

Moreover, the monks who scrupulously observe the Vinaya are the best
ones to guide the laity in the attainment of the highest merit. It is hardly
surprising that lay disciples do not want sham monks to prosper and wield
influence among ignorant lay Buddhists. Thus the regulations of the Sangha,
especially the guidelines for lay-monk relationships, are of universal interest.
All Buddhists should ponder the questions and answers in this book. Because
they are subtle, they should contemplate them very deeply.

Since these problems are of practical and fundamental importance for
both the laity and Sangha, an expositor must possess genuine insight and a
comprehensive knowledge of Vinaya. Fortunately, the Sayadaw fulfilled
these qualifications. All his expositions display not only his academic mastery,
but also his practical inclination. Though knowledge is important, mere
learning leads us nowhere. His well-reasoned answers, with relevant
quotations from the texts, reveal his many-faceted ability.

In the affairs of monastic discipline, partial knowledge and facile
solutions will only harm the Buddha’s dispensation, in which the Sangha
plays the central role. It is due to monks who respect the Vinaya that the true
Dhamma and the correct way to salvation still exist. Some think that the
Vinaya is unimportant, maintaining that many rules should now be amended.
Such people lack the correct understanding of the authority of the Buddha
in prescribing the discipline. They fail to appreciate the profound nature of
the Buddha’s command and its sanctity. If they study the five books of Vinaya
and their Commentaries in detail, a strong faith in the Vinaya will emerge.
Confidence is fundamental for monks, and wide-ranging knowledge is
essential for scholars.

The readers will find profound thoughts in each answer expressed by
the Venerable Sayadaw. Though profound, the explanations are clear. The

X
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Sayadaw explains the classification of all types of monks, past and present.
The reader will gain much useful information and wise guidance from this
book as it deals with the laity’s difficulties too. Ignorance of the Vinaya among
the laity hastens the decline in the moral standards of the monks. Intelligent
lay people should promote good standards by skilful actions as explained
herein.

Because of the great significance of the thirteen questions, the Primate
of the Shwegyin sect, the most Venerable Mahavisuddharama Sayadaw of
Mandalay, asked Venerable Ledi Sayadaw to answer them. After examining
the Vinaya texts, Commentaries, and Subcommentaries, the Venerable
Sayadaw gave comprehensive answers correctly and wisely, for he had
analysed the problems in great depth. Those who adopt unskilful attitudes
towards scrupulous monks (lgjji), shameless monks (algjji), and immoral
monks (dussilo) will adjust their views after carefully reading this exposition.

The great merit of this book consists in its sound advice, caution, and
warning. Moreover, skilful ways to deal with all types of monks are given
for the benefit of the laity. The most important point lies, I think, in the
well-defined classification of monks, along with the factors and characteristics
required to evaluate a monk in question. The profundity and sacredness of
the Buddha, Dhamma, and Sangha are also clearly explained for ordinary
lay people. Monks, too, will gain new insights if they appreciate the intrinsic
power of Vinaya, which displays the supreme authority of the Buddha himself.
Then their behaviour and outlook will improve.

As the book deals with Vinaya matters, some technical terms are difficult
to translate. To avoid misunderstanding, I have purposely retained some
original Pali terms and Vinaya categories. After repeated study I hope these
basic terms will become familiar and meaningful, like the Pali words kusala,
akusala, Dhamma, Sangha, or kamma, which are now in common usage.
They have gained wide currency in many countries and retain their original
meanings without any need for explanation.

I'have tried to follow the original Burmese text closely so that the author’s
profound answers, warnings, remarks, and guidelines will remain faithful
in the translation. In a technical book like this some inaccuracies of translation
can occur for which I crave the indulgence of the reader. Polishing is an
endless job, but one has to stop somewhere. I have tried to make the work
both readable and accurate. The ordinary reader can consult other transla-
tions of the Vinaya texts, but scholars may wish to study further. For them
the Vinaya Commentaries will be helpful.



xii Translator’s Preface

I'have to thank James Ross for his urgent and repeated request to translate
this most important work of the international scholarmonk. The staff of the
library department of the Religious Affairs Directorate at Kaba-Aye, Rangoon,
gave me vital assistance in checking references and quotations. I owe them
a deep debt of gratitude.

I am sure that the dispensation will continue to shine in many countries
with the spread of the original Vinaya texts and explanatory books like this.
Buddhism has attracted many students and scholars everywhere. Scientists
especially are researching Buddhism as it conforms with scientific principles
and methods. A deep sense of joy arising from sublime, noble conduct will
result if they develop morality, concentration, and wisdom.
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On July 1901 seven laymen from Okkan village put thirteen questions,

to which I will give answers. They are devoted laymen, namely, Taka Circle
Headman Maung Po O, Rest House Donor Maung Shwe La, Pagoda Builder
U Baw, Monastery Donor Saya Saing, Monastery Donor Maung Htut, Pagoda
Spire Donor Maung Shwe Ye, and Supporter Maung Nge. They, and some
villagers, asked these thirteen questions regarding the problems of monkhood
and its relationship with the laity. I will now give a concise answer to each
question.

The Thirteen Questions

. Nowadays in the Buddha’s dispensation there are three different types
of monks, namely: lgjji (one with a moral conscience, a scrupulous
monk), alajji (one with no moral conscience, a shameless monk), and
dussilo (without ethical conduct, a bad, fallen, immoral monk). So we
wish to know the factors or characteristics embracing each type as
mentioned in the Pali texts, Commentaries, and Subcommentaries.
Kindly give the factors to classify each type.

. Should those who know the truth about shameless and immoral monks
refrain from associating with and paying respect to them? Does this
agree with the verse in the Mangala Sutta that advises one to avoid the
foolish (asevand ca balanam)? Is a lay person who shows disregard by
shunning bad monks following the injunction of the Mangala
Dhamma? We would like to know of scriptural evidence and examples
regarding the good or bad results from this action.

. Should those who know the truth about shameless and immoral monks
continue to pay respect and offer requisites? Are they following the
Mangala Dhamma that advises us to associate with the wise
(panditanafica sevana)? Is this behaviour following the advice given in
the Mangala Sutta or not? Kindly give evidence and case histories
regarding good or bad results from this act.

. If a person offers the four requisites such as almsfood, knowing a monk
to be shameless or immoral, does this amount to the Mangala Dhamma
that says one should honour the worthy (piija ca pijjaneyyinam), or is
this contrary to that advice? Kindly let us know the good or bad results
with appropriate case histories and evidence.

1
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If a person pays respect and shows deference by greeting, bowing, etc.,
knowing a monk to be shameless or immoral, does he fulfil the Mangala
Dhamma that says that one should pay respect to the worthy or honour-
able ones (garavo)? Does his behaviour agree with the text that says one
should pay respect only to those who possess good conduct? The text
referred to is in the Kosala Samyutta. By worshipping bad monks does
one accomplish a reliable refuge? Kindly give evidence or examples to
show the right way in this matter of honouring bad monks.

. If one speaks ill of a monk or condemns him, either directly or indirectly,

knowing him to be shameless or immoral, does one attract ten evil
punishments or not? Is one free from evil with this act?

7.1f a shameless monk becomes afraid of suffering in samsara, or if he

8.

acquires moral dread, how can he become a scrupulous monk? Is it
possible for him to become a scrupulous monk?

Should lay persons learn the Vinaya? Does this kind of learning agree
with the Mangala Dhamma that advises one to be well-trained in disci-
pline (vinayo ca susikkhito)? What are the good or bad results of this act?
Kindly give evidence or examples to prove a definite point.

9. Should a monk teach the monastic discipline to a lay person? What are

10.

11.

12.

13.

the good or bad results of this? Please give some evidence.

Kindly give the detailed factors or characteristics of each of the four
purifying moralities (parisuddhi sila). You may give each its characteristic,
function, manifestation, and proximate cause.

Among the four purifying moralities, what are the bad effects if a monk
transgresses basic monastic restraint (Patimokkha samvara sila). What
are the good effects if a monk observes it? Kindly explain the remaining
three types of purifying morality, which may have good or bad effects
according to observance or non-observance.

What are the factors of offerings made to the whole Sangha
(sanighikadana)? How can we perform this type of donation?

Of the two types of donation, offerings to the Sangha and offerings to
the Enlightened One, which has greater merit?
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The Three Types of Monks Defined

The lay people asked this question in the following sense: different kinds
of Buddhist monks can now be found: scrupulous monks (lajji), who possess
moral conscience; shameless monks (alajji), who possess no moral conscience,
and immoral monks (dussilo), who are depraved and evil. They want to know
the essential characteristics of each type for classification according to the
Pali texts, Commentaries, and Subcommentaries.

The three types of monks have been mentioned in the Parivara Pali
(Vinaya Pitaka) as follows:

“Saficicca apattim nandpajjati, dpattim naparigihati.
Agatigamanafica nagacchati, ediso vuccati lajji puggalo.”

The meaning is this: “They are aware of the Vinaya rules and, with no
thought of transgression, refrain from breaking them. If they transgress some
rules due to human weakness, they never conceal their offences. Moreover they
do not follow the four wrong courses (agati).! Such monks are called scrupulous
individuals (lajji puggala) — monks with moral conscience.”? These are the three
factors or characteristics of a scrupulous monk. The clarification is as follows:

1. When a scrupulous monk knows that any action is a transgression of the
Vinaya rules, he refrains from it.

2. However, he might sometimes break some Vinaya rules knowingly or
unknowingly due to his untamed mind. He never hides the facts and
always purifies his morality according to the rules within a day.

3. When he has to distribute property or decide cases, he avoids the four
wrong courses, i.e. he always acts or decides justly and impartially.

A monk having these three factors or characteristics is called scrupulous.
This is the meaning of the text quoted above.

The three factors or characteristics of a shameless monk are stated in the
Parivara as follows:

“Saficicca apattim apajjati, apattim parigithati.
Agatigamanafica gacchati, ediso vuccati alajji puggalo.”

This text says that a shameless monk is one who, with the knowledge of
the Vinaya rules, transgresses them and commits evil. Having committed

! Following a wrong course through desire (chanddgati), aversion (dosigati), ignorance
(mohagati), or fear (bhayagati).
2 From now on they will be called scrupulous monks, ed.
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evil, he then conceals his actions. Moreover, he follows the four wrong courses.
Such a monk is called shameless.

The meaning is as follows:

1. A shameless monk, knowing that any action is contrary to the Vinaya
rule, breaks the precepts wilfully.

2. Whether by his awareness of Vinaya or by his transgression through
ignorance, he conceals his faults, though he knows he has broken the
Vinaya rule. That is, he does not attempt to purify his faults in the way
prescribed.

3. When distributing property among monks, or in deciding cases, he
follows the four wrong courses.

If even one of these factors is present, such a monk is shameless.

Here, a detailed explanation is necessary. The Vinaya Commentary says:

“One who is shameless from the start does not exist.” So shamelessness is
impermanent. In other words no such individual as a permanently shameless
monk exists. The Commentary says that at the time of ordination a monk
cannot be classified as shameless, but he may become shameless according
to his mental attitude at any given moment. No monks are permanently
scrupulous or shameless based on social class, religion, nationality, etc. A
monk may become shameless ten times, or scrupulous ten times within a
few minutes. It is possible that within a single sitting a monk may become
shameless or scrupulous ten times alternately.

How is this possible? Several Vinaya rules can be broken repeatedly
within a short time, so a monk may be classified as shameless more than ten
times. Even within a short period, thousands of precepts may have to be
observed, which some monks do no know about. Due to his wrong attitude
or carelessness, a monk may break them very often. So for that duration he
must be classified as shameless. On the other hand if he becomes ashamed
whenever he transgresses the rules, realises his fault, confesses it, and
determines not to repeat it, he becomes a scrupulous monk again.

Clearly, scrupulous and shameless categories cannot be associated with
race, religion, or culture, nor can any monk be permanently classified as
scrupulous or shameless. Nevertheless, if a monk does not follow the
principles of the monastic discipline throughout his life he should definitely
be classified as a shameless monk.

The Vinaya Commentary says that a shameless monk remains shameless
only when shamelessness appears in him, and when he possesses one of
three factors without confession and purification. As soon as he does these
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things, he immediately regains the status of a scrupulous monk. In the
Saratthadipani Subcommentary the following important explanation is found:

“Adito patthaya hi alajji nama natthiti imind
ditthaditthesuyeva asarnikhd na katabbati dasseti.”

“Herein: ‘One who is shameless from the start does not exist’ means that
one must not cast doubt or suspicion on a monk whenever one sees him,
thinking that he is shameless. This attitude should not be taken.” This is the
advice of the Subcommentary.

Only when one sees a monk doing an immoral deed, can one classify him
as shameless at that time and place, and at no other. Moreover, one can doubt
this monk’s behaviour then only, and so entertain suspicion. If one does not
really see a monk’s act of immorality, no suspicion should be entertained. This
is the meaning of the Pali text, Commentary, and Subcommentary.

Four Kinds of Transgression

The phrase “saficicca dpattim dpajjati” means intentional transgression of
the Vinaya rules (that is, with knowledge of the discipline). In detail, four
classifications cover all types of offence:

1. Transgression with knowledge of the rule.

2. Transgression without knowledge of the rule.

3. Transgression with knowledge of the object (things or matter to be
transgressed).

4. Transgression without knowledge of the object (things or matter to be
transgressed).

The explanation is as follows: In the Vinaya Pitaka, the Buddha prohibited
monks from eating ten types of meat.! If a monk breaks this Vinaya rule, he
commits an offence. He breaks this prohibition proclaimed by the Buddha
for all monks. If a monk knows this Vinaya rule, he achieves the status of
one who knows discipline. If he does not know this Vinaya rule, he is
classified as one who is ignorant of the Buddha’s prohibition. Both concern
the rule in the sphere of “knowing” or “not knowing.” When a monk fails
to understand whether any particular meat is allowable, the case is concerned
with the object (vatthu). Then he has knowledge or ignorance of the object.

Likewise, regarding the acceptance of gold, silver, and money, a monk
may or may not know the rule concerned. Thus, he may be knowledgeable

L Human (manussa), elephant (hatthi), horse (assa), dog (sunakha), snake (ahi), lion (stha), tiger
(byaggham), panther (dipim), bear (accham), and hyena (taraccham,).
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or ignorant regarding the Vinaya. Similarly, regarding the object that should
be shunned, classification calls for two cases: knowledge of object and
ignorance of the object.

In Vinaya the technical term 74patti” means fault, offence, committing,
and transgressing. Herein, two classes of offence can be found: an offence
according to the world, and an offence against the Vinaya rule.

The first type of fault includes killing sentient beings, stealing, and so on.
These misdeeds are regarded as unwholesome everywhere so this transgres-
sion is known as a fault according to worldly ethical principles.

Regarding the second type of offence, it relates to the breaking of Vinaya
rules such as not digging the ground, cutting trees and grass, etc. Such
offences, though not evil in the moral sphere of the everyday world, are
offences against the Vinaya. The rules for monks taught by the Buddha belong
to the faults according to the Vinaya rules for ordained monks.

A detailed examination is necessary for each of these two types.

A monk who has transgressed the worldly prohibition with knowledge
and volition becomes a shameless monk. If he breaks a moral principle
without knowing it, sometimes he falls into an offence against the Vinaya
rule as he knows the object of his transgression. Then he becomes shameless
too. Examples of these shameless offences are killing, taking liquor, drugs,
etc. He is guilty on both counts, a worldly offence and a Vinaya offence.

However, breaking some training rules occasionally does not amount to
a Vinaya offence. Since a monk is free from any offence mentioned in the
Vinaya, he cannot be classified as shameless.

Most training rules (sekhiya) and prohibitions in the Mahavagga and
Cualavagga Vinaya texts are not offences if one is unaware of them, even if
one transgresses the rule. If one knows the rule, but one is ignorant
concerning the object, it is an offence against some rules, but not all. In
breaking a rule while ignorant of the object, though an offence is sometimes
committed, a monk is not thereby shameless. An example of this is a monk
drinking liquor. If a monk does not know that he has taken liquor, thinking
it to be medicine, it is an offence. However, he cannot be called shameless
even though he commits an offence. If a monk kills a sentient being not
knowing it has life, he destroys life unintentionally. In this case he does not
transgress the Vinaya rule, and he is not shameless either.

A monk becomes shameless only when knowledge of the rule and
knowledge of the object are both present. In breaking the rule with knowledge
of the rule, but ignorant of the object, he is not shameless. Likewise, a monk
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remains scrupulous if knowledge of the object is present, but he is unaware
of the rule. He does not become a shameless monk. If he knows neither the
rule nor the object, and commits an offence, he cannot be called shameless.

The above explanation is given to clarify the meaning of “intentional
transgression of the Vinaya rules,” and to show the characteristics of a
shameless monk.

The second factor is “dpattim parigihati,” which means that when
transgressing the Vinaya rules a shameless monk conceals his fault.
Concealing is characterised by ten factors as follows:

1. Transgression of the Vinaya rule or prohibition.
2. Knowledge of transgression or guilt.

3. Presence of a well-wisher (a monk) nearby.

4. Presence of a companion monk among them.

5. Absence of any danger.

6. Awareness that there is no danger.

7. Physical possibility exists to cure or purify the offences by confession
and following the procedures laid down for that offence.

8. Awareness that physical competence in making confession exists.
9. Presence of an attitude to cover up the fault until after dawn.
10. Hiding the fault until after the next dawn.

If the above ten factors are present until the following morning, a new
offence of wrong-doing (dukkata)is committed, adding to the previous offence.
Moreover, a monk thereby becomes shameless. However, if one of the ten
factors is lacking, a monk should not be called shameless.

Note that if a monk has all the necessary factors to confess his offence,
but fails to do so, he becomes shameless until the confession is made. So a
monk may remain shameless for one day, one month, one year, ten years,
etc., unless he confesses the offence and follows the prescribed procedure
voluntarily. This is a significant point.

The second factor, which says “he knows he has transgressed the rules,”
applies to those who do not know the Vinaya rules. Among untrained,
ignorant monks, many will not be aware of their faults even if they break
the rules. A few monks may not be aware of transgressions at all, while the
majority may not know the rules in detail. The reason is a lack of training in
Vinaya. Transgressions without awareness are not offences for such monks.
So no charges of shamelessness should be made against them.

This is the explanation of the term “apattim parigiihati.”

4
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For the third factor the text mentions four features: he does not take a
wrong course through desire, ill-will, delusion, or fear.

These four wrong courses must be considered, especially in the matter of
the distribution of communal property and alms (sarighika). Scrupulous monks
should be free from these four faults as explained in the commentarial literature.
However, one should note that partiality, prejudice, bribery, and corruption
relate to offences only. The Vinaya teachers say that these four faults arise only
when one first breaks a rule, then follows a wrong course due to bias.

However, the arising of this guilt is very subtle. In cases requiring a
decision of guilty or not guilty, both sides try hard to win the case, quoting
Vinaya, Sutta, and Abhidhamma. However, it often happens that one side,
though knowing the correctness of the other, does not admit it and continues
to argue to establish the fault of the opposite party. This unfortunate behaviour
arises due to pride, conceit, and attachment. One side, lacking humility, claims
its views to be according to Dhamma, though this is unwarranted. Similarly,
the other side, due to pride, argues that an offence is no offence. Some proclaim
no offence to be an offence. By doing so, each side commits the evil of false
speech, or lying. This is the offence of taking a wrong course. This fault often
arises when one quotes Vinaya, Sutta, and Abhidhamma for one’s own ends
in dispute, disregarding the truth. So false speech is classified as a wrong
course. This explanation concerns the phrase “agatigamanafica gacchati” —
taking a wrong course, the third factor mentioned above.

When it comes to classifying as scrupulous or shameless, those who lack
knowledge of the Vinaya keep only a few precepts. So these monks have
little chance of becoming shameless.

Those who are well-versed in the Vinaya, attain eminence or conscien-
tiousness in morality. However, if non-observance prevails among monks
well-educated in the Vinaya, the likelihood of becoming shameless is great.
If a monk, who is well-trained in the Vinaya, accumulates many followers
and great material wealth, he can do much damage to the Buddha dispensa-
tion, unlike an ignorant monk. This well-educated monk is like an armed
robber or thief who enters a treasure-house and steals its contents.

Here ends the section on the characteristics of scrupulous and shameless
monks in brief.

Characteristics of an Immoral Monk

The technical term “immoral (dussilo)” means a totally depraved monk
who commits an offence of defeat (pardjika). The Dutthadosa Sikkhapada states
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“If a monk, being angry, and wanting to make another monk disrobe, falsely
accuses him of defeat, he commits an offence requiring a formal meeting of
the Sangha.” He commits a serious evil by his accusations against an immoral
monk who has committed an offence of defeat. If a monk, without the aim
of expelling an immoral monk, merely accuses or belittles him so that his
honour and power will be extinguished, he commits an offence requiring
confession (pdcittiya apatti). Even if he abuses or speaks ill of an immoral
monk, he transgresses the pacittiya rule.

Accusation with Charges of Defeat

Words spoken against an immoral monk with the following charges mean
“speaking ill or accusation.”

“You have committed an offence of defeat.”

“You possess no moral conduct.”

“You are not a monk at all.”

“You are not a son of the Sakyan clan.”

Such expressions used against a monk are charges of defeat as mentioned
in the Commentary.

The term “shameless” (alajji) includes an immoral monk who has fallen
into an offence of defeat. However, the text says that a shameless one
transgresses minor offences (dukkata). So the term “shameless” covers both
great and small offences. Therefore if a monk speaks ill of someone only as

“shameless” he escapes the serious offence of Sarighddisesa. As the Vinaya
texts and Commentaries give precise examples, only those monks who have
committed an offence of defeat should be classified as “immoral.”

Those monks who do not commit any offence of defeat, but who
occasionally break other precepts are not immoral monks, though they are
shameless if the requisite factors are present. Apart from offences of defeat,
other offences do not confer immoral status, so “shameless” and “immoral”
monks are clearly quite different. The way to distinguish them has been
explained already.

In the Vinaya Commentary the term “dummarki — wicked” is used in
the phrase “Dummarkinam puggalanam niggahiya — for the restraint of
wicked men.” So a shameless monk can also be called “wicked.” Among
shameless monks two distinct types can be defined: immoral and shameless
(dussila alajji) and ordinary shameless monks (samanya alajji).

In the matter of offences of defeat one must classify a monk as immoral
and shameless. In cases dealing with other offences only the ordinary
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shameless (samanya alajji) classification appears, which is called “wicked.”
For a defeated monk is definitely an immoral monk, not just a shameless one.

The term “wicked” has been explained in two ways in the Vimati Tika, a
Vinaya Subcommentary. It says that after committing an offence of defeat a
monk becomes a totally bad one — that is completely without moral conduct.
If a monk breaks only the other rules, partially he is good. Total depravity
cannot be assigned to him. He is immoral only to some extent. So he is partially
moral and partially immoral. Even those monks who commit light offences
of wrong-doing or wrong speech, fall into the category of immoral (dussila).

It is clear, according to this Subcommentary, that a monk can more easily
become immoral than shameless. So this explanation is unreasonable. This
explanation is contrary to the teaching of the great Commentaries and famous
Subcommentaries, which unanimously declare that an immoral monk lacks
morality — “dussilassati nissilassa dussiloti” (Commentary on ‘issilo’). All the
great Vinaya Commentaries agree in commenting on the words “asamato
asakyaputtiyo” from the Dutthadosa Sanghadisesa precept that an immoral
monk lacks all morality. So the Vimati Tika’s words are against the spirit of
the great Commentaries and Subcommentaries. It is not surprising that
competent Vinaya masters reject this exposition of the Vimati Tika.

The term “dussila puggala — an immoral individual,” means one who has
transgressed a Parajika rule and so lacks all disciplinary virtues — a defeated
monk. As long as this defeated monk does not admit his offence and still
associates with genuine monks, accepting food and other alms, he is
automatically classified as immoral. If he confesses his fault, he immediately
escapes from the category of immoral, and also from a monk’s status.

Legal Status of Immoral Monks

An immoral monk, at the time of his confession, becomes free from the
stigma of “immoral” by renouncing his monkhood. However, an immoral
monk may refuse to admit his guilt, and continue to live as a monk. Is he
still a monk? Is this immoral person still a monk before the time of admission
of guilt? The answer is that he retains the appearance of monkhood, but with
the stigma of immorality. He is still a monk, though in appearance only.

The answer is correct. Evidence can be found in the Vinaya Pitaka. In the
Sanghadisesa rules an immoral monk may claim that he is still a monk,
although he has committed an offence of defeat. If he does not confess his
fault he is still in possession of “patififid,” that is, he retains the idea “I am a
monk.” If a monk accuses him of defeat, without seeing, hearing, or
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suspecting anything, he is just as guilty as if accusing a scrupulous monk,
and falls into a Sarghddisesa offence. If a monk makes such accusations
regarding an immoral novice, he falls into an offence of wrong doing. This
is the first proof of the correctness of the answer.

If a monk dwells under the same roof for more than three nights with a
layman or a novice, he is guilty of an offence of pacittiya. However, if he lives
in the same dwelling with a fallen monk there is no offence, so it as if he
were a genuine monk. The reason is that the outward sign of monkhood is
still present in the immoral monk. This is the second proof for the correctness
of the answer.

If a monk abuses a layman or novice, it is an offence of wrong-doing. If
a monk abuses a fallen monk, who has not confessed his guilt, the abuser
falls into an offence of pacittiya. In this case abusing a fallen monk is
equivalent to abusing a genuine monk. This is further proof of the effect of
an immoral monk claiming a monk’s status.

Neither a layman nor a novice fulfils the requirements for conveying
one’s purity to the Sangha (chanda-parisuddhi),* but a fallen monk does because
the outward appearance of monkhood is present. This is yet another proof.

So it is clear that although he not a true monk, an outward sign (liriga),
or idea (patififid) exists because of the power of Vinaya.

Although an immoral, fallen monk has committed one of the gravest
faults, if he still claims that he is a monk, his status is just like a true monk.
How is this possible? This monk receives the power and command of the
Buddha’s Vinaya when, at the time of his ordination, he asks for and receives
the robes from his preceptor. This itself is a Vinaya power of the Buddha.
Secondly, he has gone through the five Vinaya procedures, such as declaration
by the Sangha (7iatti) following rules laid down by the Buddha. So, despite
breaking the gravest rule, he retains the outward appearance of monkhood
due to the two features he received from the Vinaya procedure, and they
retain their power until his voluntary confession.

This is surprising, but correct. Once a layman asks for and receives robes
from his preceptors according to the Vinaya rules, he immediately transcends
the lower status of a layman. Upon taking the three refuges and accepting
the robes in the way prescribed by the Vinaya, he immediately becomes a
